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PREFACE 

 

 The following oral history is the result of a recorded interview with David Dibble 

conducted by Whitney Dow on May 12, 2018. This interview is part of the Study on White 

People.  

 The reader is asked to bear in mind that they are reading a verbatim transcript of the 

spoken word, rather than written prose. 
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Q: Good. Can you tell me your name, where you’re from, and just a little about yourself? 

  

A: [01:04] Well, name is David Dibble. I was born here in Cheyenne, [Wyoming]. I have lived 

here in Cheyenne for most, although not all, of my life. I’ve lived elsewhere maybe about five 

years out of my thirty-eight years. I am trained as a paralegal. I also studied history at the 

University of Wyoming, although I didn’t graduate. And I work as a case manager for a program 

where I deal with homeless families who have minor children. 

  

Q: And what—how did you get involved in this project? What compelled you to come in? It’s 

kind of a weird project, we know. 

  

A: [01:45] Well, I saw this was actually shared on Councilman Richard Johnson’s Facebook 

page when he was asking for participants. And I have an indirect connection to Columbia 

[University] through my best friend, who is a Columbia Law [School] graduate. And I thought to 

myself, well, that sounds like something that I’d like to participate in. 

  

Q: Can you tell me a little about your childhood? What the neighborhood was like that you grew 

up in? what was your childhood like? Was it a diverse neighborhood? A homogeneous 

neighborhood? Just a little about your growing up? 
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A: [02:23] Well, that’s an interesting question to ask, because I moved from the city of Cheyenne 

out into the county when I was roughly six or seven years old. And I would say that the 

neighborhood where I lived in at first was pretty homogeneous, although the age ranges of 

people who lived there were very different. There were young families. There were old, retired 

people. It was a pretty broad spectrum, although in terms of racial and ethnic mix—there really 

wasn’t a lot of that. It was all pretty bog standard white. 

  

Then when I moved out into the county, I would say it’s been roughly the same thing as I was 

growing up. But we didn’t really have very close neighbors, per se. Basically the houses 

weren’t—my family has something like ten acres up north. And so, yes, you get to know your 

neighbors, but they’re not right there. You’re not interfacing with them on a daily basis. 

  

Q: Was race something that was spoken about in your house? Or was it an issue that came up? 

Or was it something that was not something that was sort of discussed. 

  

A: [03:38] Race was never something that was really discussed. As I grew up, when we would 

have dinner every evening we were always watching the five o’clock news. And so I was aware 

of it from that perspective. But I don’t think we ever necessarily had discussions about it, per se. 

  

Q: What was happening on the news that made you aware of it? 
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A: [04:04] Well, this would have been in the late 1980s and into the early 1990s. I remember, of 

course, at the time there was a lot of discussion about AIDS and how that was particularly 

affecting minority communities, immigrant communities. I remember the 1988 election and the 

Willie Horton ad that was run by George H. W. Bush’s people, and how that sort of inflamed 

racial tensions at the time. But beyond that, those are really the only things that really leap to 

memory. 

  

Q: When did you become aware of your own race? Was there a moment? Was there a time, an 

event that made you think that, I’m a white person? 

  

A: [04:51] Well, that’s a difficult question for me to answer because I don’t technically think of 

myself as a white person. I identify much more with my ancestry in terms of the countries where 

we come from, the countries where my ancestors originated. I don’t really identify with this 

overarching concept that I am white, per se. I see myself much more as a product of the different 

nationalities that I am than as bog standard white. 

  

Q: And could you talk about those nationalities and your connection to them? 

  

A: [05:33] Well, my family on my mom’s side—she’s done quite a lot of genealogical research, 

especially over the course of the last few years. And we knew very little about it as I grew up. 

We knew that we were originally from the British Isles, of course. But beyond that, it was just 

sort of like, well, we were in Kansas and then came to Wyoming. But as my mom has taken it 

back further, we have found out that we are predominantly Scottish with some English and some 
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Welsh, of course, mixed in. And we were also one of the very first families who came from 

Scotland and settled in what became Nova Scotia in 1628. And how exactly we went from Nova 

Scotia to Kansas, well, that part we haven’t quite figured out yet. 

  

But that has—that’s given me more of a sense of ethnic identity, of being a part of that lineage. I 

don’t really view myself as having anything in common by virtue of skin color with someone 

who is Slavic or Hellenic or what have you. I think the whole idea of whiteness is somewhat 

overstated. I think it’s really only useful to two groups of people, to tell you the truth. And that’s 

the people who want all white people to be the same because they’re the enemy, and the people 

who want all white people to be the same because they are white nationalists like Richard 

Spencer. And both of those groups of people are nothing that I want anything to do with. 

  

Q: Well, it’s interesting that—it sounds like you’ve done a lot of the genealogical work over the 

last few years. Did you not think of yourself—so if you didn’t have a connection, an 

understanding of your ethnic background before your mom did all this research—it was your 

grandmother or— 

  

A: [07:37] My mother, yes. 

  

Q: Your mother. But you said that you’re more focused on your ethnic identity. How did that 

manifest, your sort of connection to your ethnic identity? Was this something that you 

celebrate—St. Patrick’s Day—you’re not Irish. But whatever it is. Or you wear kilts or you were 

attached to this Scottish heritage. Did you think of yourself as a Scot? Or did you think of 
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yourself as a Wyomingite? And I’m trying to get at—because I’m really interested in how people 

think of their—sort of their hierarchy of their identity. What makes them who they are? How can 

we say—what is—if you asked me, I’d say, well, I’m a white male. I’m a dad. I’m a filmmaker. 

I’m an atheist. Whatever it is, those are things that make you—what are the things—what are the 

most important things about you that make you who you are, the hierarchy of your identity? 

  

A: [06:35] Right, right. Well, I mean, I think that—I think at the top of that, as least growing up, 

from what I can recall, was always a sense of being an American. And perhaps less so an 

attachment to the region, the idea that we were originally Midwesterners and then became 

Westerners. And probably the idea that, yes, we were from Wyoming. And Wyoming was 

unique from Colorado, which is unique from Nebraska, which is unique from Kansas, and so on 

and so forth. 

  

In terms of the ethnic piece of that, it was there. And we knew it was there, although we didn’t 

have specific details about it. But we just knew that that was where we came from. And I think 

probably the first memory that I have of when I was aware of that Scottish part of it anyway was 

when we had gone to Estes Park in Colorado, which every September does a Scottish festival. 

And we were going to go until we found out at the time that it was entirely too expensive. And 

we didn’t want to spend $20 a person getting in. And I was very disappointed that we didn’t get 

to go. So maybe that was that seminal moment where the lightning struck, and suddenly I was 

like, well, this is part of what I am. 
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Although, that being said, I have to say that for as proud as I am of the fact that my ancestors 

were Scots, I am also proud of the smaller parts of my lineage that are from England, that are 

from Wales. The fact that we settled in Canada, at least initially. The fact that we were on the 

losing side of the American Revolutionary War, which is what makes it all the more ironic that 

we ended up in the United States. And so those things I have always been acutely aware of and 

always quite proud of, at least from the time that I discovered what they were. 

  

Q: What do you think in your identity—what has impacted your experience in the world the 

most? Your gender, your race, your—whatever it is? What are those things about you that has 

really impacted your experience and your trajectory through life? 

  

A: [11:06] Well, I think that race and ethnicity probably don’t necessarily figure into that as 

much as they do for a lot of other people. And I think that the very simple reason for that is 

because it’s very difficult to come to terms with being a gay man in place as small and as 

conservative as Cheyenne, Wyoming. And that was something that certainly for a number of 

years really defined my experience going through life. After I finally fully came to terms with 

that fact and accepted it, and I realized that it was just there, no different from any other part of 

me, it’s just sort of receded into the backdrop. And it’s there. 

  

But I went through a lot of hell. Through a lot of hell. Particularly being out in high school in the 

1990s. And when you are that different, and you’re one of three in your high school, particularly 

when you’ve never been part of the in crowd, suddenly you are almost the enemy. And so that 
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particular experience I think has—or at least informed a significant part of my life, much more 

so than did racial or ethnic identity or religious affiliation or anything like that. 

  

Q: It’s always interesting. One of the things that I’m really interested in is sort of the equation of 

identity. And that when I talk to people about sexuality and gender in the context of this 

conversation, I’m always interested in where whiteness fits in that thing. Because you’re white, 

you’re male, you’re gay, you’re—whatever it is. But these things—and I had an interesting 

conversation with someone who was talking about—he being a white gay male, and his partner 

was a gay white male because of the way they kind of were able to navigate the world. One that 

was very much sort of liked to pass as a straight man. And so he navigated the world as a white 

male. And one didn’t like to pass, navigated the world as a gay man. So do you think that—so 

you think that—so I guess the question to you would be, is being gay or being white had a bigger 

impact on your life. 

  

A: [13:26] I think that being gay, I would have to say, much more than being white. Because 

having spent the bulk of my life around here, and the fact that white people are such an 

overwhelmingly overrepresented part of the population in this particular area. That’s not really 

something that creates any sort of differences between people. Perhaps ethnicity does. A 

Scotsman versus a German versus a Czech versus a Greek. But I think that, at least in those 

formative years, those late teens and perhaps somewhat into my early twenties, it was much 

more—I am very different. I might have certain commonalities with everybody else around here 

in the sense that, yes, I might share a skin color. I might, to a greater or lesser degree share a 
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political identity, which I really never did. I might have been a Republican for a hot five minutes. 

But that came and went very quickly. 

  

I just don’t see that whiteness ever dictated my sense of self as much as sexuality did, just 

because sexuality was such a different characteristic from what other people were going through, 

what other people were experiencing at the time. 

  

Q: Do you think your life would have been different if you were born a black gay male versus a 

white gay male in Wyoming? 

  

A: [15:10] I’m sure that it would have been. I think it probably would have made me much more 

inclined to get out and stay out at all costs. Not that I’m necessarily suggesting that racism is a 

huge factor here, or that it’s as obvious as, say, in other parts of the country. But I do believe it is 

here. I do believe it’s probably a little more latent. But I think it’s still a ghost that’s sort of 

present. 

  

Q: And in what ways —what are some of the things—how does it manifest itself here in—one of 

the things that was really interesting, one of the reasons why we came here is that, in Richmond, 

[Virginia], there’s issues. There’s the Confederate monuments. There’s the history of being the 

seat of the Confederacy. There’s a big black population, a big white population. When you’re in 

Wyoming, what are you pushing against that creates that feeling of difference? When you’re in 

sort of a homogeneous world, how does that—when you say it’s present, how does it manifest 

itself? 
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A: [16:24] Well, I think it’s present in how— 

  

Q: I’m sorry, can you put my question—just contextualize it a little bit. 

  

A: [16:31] Sure, sure. Well, I think that the sort of latent racism that’s present here manifests 

itself in the way that you see how African-Americans tend to integrate as much as they possibly 

can into what they perceive as the body politic, for lack of a better way. You don’t see, I don’t 

think in a lot of places, an awful lot of African-Americans who are wearing ten-gallon hats and 

cowboy boots. And here, that is very much par for the course. I remember—and this is probably 

very odd, because obviously the West and the South are two different regions. I, for one, don’t 

think we have a lot in common, although other people might suggest differently. But I remember 

a gentleman at a bar that I used to drink at years ago who was an African-American man, very 

much had adopted that cowboy mystique. And he was very, very proud of the fact that, even 

though as an African-American Westerner, he had a Confederate flag on the back of his pickup, 

the little decal. 

  

And I just thought to myself, “well, this is the most ridiculous thing I’ve ever heard.” Because 

first of all, the Civil War had nothing to do with us. We didn’t even exist. Secondly, as a black 

man, how could you identify with a symbol that is used by people for such nefarious purposes? 

“Well, I just see it as just an American symbol, a symbol of resistance, and individualism, and 

rebellion.” And I’m like, “well, okay.” Far be it from me to tell to tell you otherwise. I might in 

my own mind think that’s a little ridiculous. But that’s what I see. 
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Q: Do you feel connected to that Wyoming culture? Do you feel—because you’ve lived—you 

grew up here. You grew up in a small town, a very typical Wyoming small town. You’re in 

Cheyenne. How connected do you feel to the culture of Wyoming? 

  

A: [16:39] I don’t. I don’t feel connected to what you would identify as the local Wyoming 

culture, really, at all. I don’t listen to country music. I don’t dress like a cowboy. I want nothing 

to do with Frontier Days when it comes around for those ten days out of the year. My politics are 

generally pretty left of center, not right wing Republican. I am not a gun fetishist. I don’t really 

have any identification with the local culture of Wyoming other than the fact that I was born here 

and that this is where my family is. I would probably feel much the same if my family were still 

in Kansas or if my family were in any other state in the country. 

  

Q: And so what keeps—what makes you—do you feel part of the community? You’ve talked 

about these things that make you feel very different from the community. Being gay, not 

identifying with the cowboy culture, not agreeing with some pretty conservative political 

climate, feeling aligned with the politics. Do you feel part of this community? 

  

A: [19:55] I only feel part of this community in a very basic sense. And that sense is that I live 

here, and I happen to inhabit the same space. I feel like my mentality and my worldview are so 

completely different from the majority of people around here that I tend to probably gravitate 

more towards people who have a similar worldview to mine. But as far as a part of a larger 

community, I really don’t. I really don’t. 
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Q: And so what holds you here? What anchors your life here? 

  

A: [20:44] I am very much here—and if she knew that I were about to say this on camera, she 

would probably slap me senseless. But my grandmother is 98 years old. And she and I have 

always been very close. And I do not feel until she is gone like I can leave here. I feel a sense of 

responsibility, because she was such a huge part of my life and such a defining influence on my 

life growing up from the time that I was a very small child, that in the remaining time that she 

has left, I don’t feel like I can just sort of abandon her, be like, okay, well, I’m off to greener 

pastures. 

  

Q: That’s a really beautiful sentiment. 

  

A: [21:35] Well, thank you. I appreciate that. 

  

Q: I don’t think she would slap you if you [laughter]—you talked earlier about feeling like an 

American. What does that mean? What makes you feel like an American? 

  

A: [21:52] That is going to be a very tough nut to crack. Because in the last couple of years, I 

have become very estranged from that feeling of being an American. These last couple of years 

have exposed a nastiness in our national identity and our national story that I honestly had hoped 

were dead and buried. And as we have seen America become this almost more frightening place, 

where everyone is constantly at one another’s throats and where sometimes it almost feels like 
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we’re on the precipice of perhaps a national breakdown, it has become very hard for me to look 

at the American flag and still feel like that belongs to me. 

  

There’s a part of me, I should say, that doesn’t want to give that up. There’s a part of me that 

says I’m not going to surrender it to the people who think that they own it, whether it’s the flag 

or just Americanism in general, the [United States] Constitution, whatever it is that actually 

makes up being an American. But then there is another part of me that’s like, yes, but I don’t 

really want to overly identify with those symbols and those sentiments when they are so easily 

associated with things that I find repellent. So perhaps if something stops feeling real, it’s better 

just to let it go. 

  

I will say, though, that in terms of being an American, really the only time that I still feel it 

there—it’s not on the Fourth of July, and it’s not on Memorial Day. It’s actually when I’m on 

social media and when I see non-Americans attacking Americans as being these warmongering, 

imperialistic, money-grubbing—whatever stereotype they might want to—then I do feel a little 

bit of that bubbling up inside of me, a little bit of that—you know what? Those are fighting 

words. 

  

But then on the other hand, there’s also another part of me that’s like, well, for fifty percent of 

the population, they’re actually right. That’s a difficult concept. That’s a difficult circle to 

square. But I have to say that by and large, any sense of being proud to be an American, it’s 

pretty much gone for me. And I find that sad. 
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Q: And it’s interesting, because I—we have a really complex history as a country. We have a 

complex history, especially in a project like this, thinking about race. With these sort of feelings 

of America’s—there’s been—how can I phrase this? Do we have a connection or responsibility 

to the past and our past history, our complicated history as white people sitting here, two white 

men sitting here in 2018? What is our relationship to or responsibility to that past? Did it just 

happen and now we’ve moved into a different place? Or do we have—what is our legacy? How 

do we carry that legacy forward as white Americans? 

  

A: [25:43] I think our most fundamental responsibility to the past and to the sorts of sins that we 

have as a nation, particularly since they were predominantly committed by white people against 

minority communities, is to exorcise those demons somehow, someway. I don’t know how we’re 

doing to do that. Because it seems like, particularly if you look at the history of just the last ten 

years since the election of President [Barack] Obama, for instance, and the optimism that I think 

so many white liberals like myself had that we had finally turned a page—it also in its own way 

engendered a very nasty backlash. And that has manifested itself in [Donald] Trump and the alt-

right white nationalist sort of stuff that we’re seeing going on right now. 

  

There are those, I think, who are well-intentioned when they say, if we don’t talk about these 

things, if we don’t come to terms with it, we’re never going to be able to exorcise those demons. 

And I think they’re right, to a certain extent. On the other hand, though, I don’t see how a wound 

is ever going to heal as long as we pick at it continually. So I really—I can’t answer what we’re 

going to do about it. I can’t say how I think we’re ever going to lay that complicated legacy to 
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rest. But I do think that on some level, we have to—we have to do what we can in order to right 

the wrongs, if we can right the wrongs without engendering an even nastier backlash. 

  

Q: Do we owe black people something, Native Americans something, from the way that the 

country has treated them in the past? 

  

A: [27:54] I think we do. I think the best thing that we can do is to fully integrate them into 

American society. And I realize that the word integrate has nasty connotations. 

  

Q: Can you contextualize my question? 

  

A: [28:12] Oh, certainly. As far as the responsibility of white Americans to African-Americans, 

to Native Americans to redress these past sins, I think our responsibility is to fully bring them in 

to full and equal citizenship with the rest of us. And I realize that sounds very glib and probably 

very trite. And it sounds like something probably that Lyndon Johnson would have said. But we 

have been trying for a very long time, I think, as a nation on some level—at least a certain 

segment—to do that, beginning with Brown versus Board [of Education], though the Civil 

Rights struggle. I don’t believe that we’re ever going to achieve that if we were to say, for 

instance—and this is certainly the thing that leaps to mind—well, we’re going to have to pay 

reparations. I think that would engender sort of nasty hostility like we probably haven’t seen 

since the Civil War. So how we would go about doing it, that’s not a question I can answer. I 

simply don’t know. I wish we could. 

  



Dibble – 1 – 17 
 

Q: It’s complicated. Are you happy you’re white? 

  

A: [29:35] Well, I can’t say that I’m really necessarily happy to be white. Because to me, it’s just 

something that’s there. It’s not something that I have to ruminate on or contemplate on any 

meaningful level. It’s just there. It’s sort of like when I stand in the mirror and I notice a new 

wrinkle. I mean, yes, it’s there. But I’m not going to think about it. It doesn’t really matter. To 

me, anyway. So I’m indifferent to it, I think is probably the best way of putting it. 

  

Q: Would you—does that mean that you would give it up voluntarily? Let’s say if you left—you 

could walk out that door, and you would emerge as you are. Or if it’s another door, there would 

be a fifty-fifty chance that you would emerge as a black man. Would you consciously make the 

choice to go through door or the other? Would it matter to you? 

  

A: [30:46] If I were to go through a magical race-changing door, I don’t necessarily which door I 

would pick. Sure, I think it would be interesting to have the experience of what it’s like, 

somebody who isn’t necessarily this complexion. Would I choose to do that? I don’t know. It’s 

not really anything that I’ve ever given any thought to. And I hate to sound like I don’t 

contemplate these things. But perhaps I’ve never contemplated it from that perspective. 

  

Q: Have you gotten any advantages of being white? Do you see that you—people talk about 

white privilege or whatever it is. Have you seen that you’ve been advantaged in any way by 

being white? 
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A: [31:36] I’m sure that there are certain privileges that I have by virtue of my white skin. 

Obviously I don’t have to worry about an immediately adversarial interface with law 

enforcement. That would be the one that does automatically leap to mind. But given my own 

circumstances in life, and the difficulties that I’ve had, sometimes I’m really hard-pressed to see 

that there is such a thing as white privilege. Although I do understand on some level how it exists 

and ways in which it exists. But in terms of my own privilege, I—the only one, as I said before, 

that really comes to mind is, well, I don’t have to worry about law enforcement running amok on 

me just at a routine traffic stop. 

  

And I realize that, in theory, there are other things like the economic advantages that come with 

it. But I have to say I don’t make a lot of money. And I do have an awful lot of debt. And my 

living situation is not what I expected it to be at this particular point in my life. So if there are 

economic benefits, I am hard-pressed to see what they are. 

  

Q: Have you ever used your whiteness to get something you want or create an outcome of a 

situation to be what you wanted it to be, consciously? 

  

A: [33:20] No, I can’t say that I have ever tried to exploit my whiteness to my advantage, at least 

not that I can remember, not that I can recall. I think that would require me being much more 

aware of what those privileges are in order to make those privileges manifest. So no, I can’t say 

that I’ve ever consciously done so. 

  

Q: Are there any disadvantages to being white? 
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A: [33:59] In terms of disadvantages to being white, are you speaking just in terms of the United 

States? Or— 

  

Q: Yes, I guess in the context of this conversation. 

  

A: [34:12] There are none that I can really see disadvantages to being white right off the top of 

my head, or to being a white American, I should say. Perhaps if I were a white South African or 

a white Zimbabwean, perhaps I would see that differently. But I don’t see it as being a net minus. 

I don’t—the politics of racial grievance are not something that resonate with me. I do not look at 

a program such as affirmative action and see that as discrimination against me in particular 

because I’m white. Those are the—that’s really the only circumstance I can think of when at 

least in the context of today’s politics where whiteness could be considered a disadvantage. But 

again, that’s—I think you have to push yourself to come to that sort of extreme conclusion that 

somehow there’s now reverse discrimination against white people. I just—I don’t see it. 

  

Q: And do you feel like you’re being male or being white has had a bigger impact on your life? 

  

A: [35:50] I think being male has had a bigger impact on my life than being white. Because there 

is a certain expectation that men are supposed to be the breadwinners and the providers of 

stability and so on and so forth. And I think that—and particularly in terms of how other people 

see me, because I am not what your typical male would be at this point in his life. I think that 

probably does have more of a resonance with me personally. It’s difficult sometimes to think 
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about the situation where I find myself, the circumstances in which I find myself, as opposed to 

where the typical male would be by this point in his life and see the gulf, the gap that exists 

between the two. And to say, well, I’m here. I should be there. And I’m perfectly fine being here. 

I’m not perfectly fine being here. I want to be where every other male breadwinner, so to speak, 

is at this point in life. And unfortunately, I still have a pretty long way to go before I meet that 

societal expectation. 

  

Q: And what do you think are the things that have kept you from reaching that, where you want 

to be? 

  

A: [37:20] I think a lot of the things that have kept me in the circumstances where I am are things 

that I wasn’t necessarily aware of about myself until recently. Difficulties in education, in the 

workplace. Difficulties with dealing with mental illness. I’ve certainly fought with that all of my 

adult life. Those are probably my largest stumbling blocks. But then I would say that the other 

part of that is because I have also consciously made the choice to stay in a place where there is 

limited economic opportunity because I feel a sense of obligation to be here, as I had sort of 

mentioned before. And so fundamentally, yes, I’ve certainly had some net negatives that have 

worked against me. But I have also chosen a path that a lot of other people haven’t for my own 

personal reasons. And so I do certainly bear a certain amount of responsibility. 

  

Q: Is a conversation like this valid? I mean, you said you were interested in the Columbia part of 

it. But I’m always wondering when talking to people, is this conversation about whiteness—is it 

something that has validity? Or is it something that has kind of—you know, you talk about it. Is 
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it just perpetuating a problem? Is it helping or hurting? Is it a valid undertaking to do a study on 

whiteness? 

  

A: [39:07] Well, I certainly don’t think that having this type of conversation about what a white 

identity is or what it means is a net negative. I think probably at this point in time it’s pretty 

crucial to have. I go back to the sorts of things we were talking about earlier. This white 

nationalism germ, this bacteria that we see that’s spreading right now, is something that if we 

are—if we’re going to maintain the sort of pluralistic, multi-ethnic democracy that we are or 

have been, is going to have to be something we’re going to have to shut down. And so I think 

having a conversation like this is a step towards keeping something as insidious as that in check. 

  

It terrifies me. I think it terrifies a lot of people. And if it’s going to take white people like myself 

who might necessarily recognize on some esoteric level the privileges that are attendant to 

whiteness actually do translate into our own personal circumstances, even though those 

circumstances might not necessarily seem like they’re there, then I think we have to recognize 

that in order to root it out. I don’t want to be treated any differently than any other person based 

on the color of my skin. And I don’t want to treat any other person any differently. I want to see, 

for lack of a better way of putting it, I want to see a fair, and an equitable, and a just society, 

where there is equality of opportunity. And I think that the only way that we’re ever going to get 

to that point is when people like me, again, who do have those privilege points are forced to 

recognize that those privilege points exist no matter how uncomfortable it is, so that we can 

finally deal with them once and for all. 
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Q: But what is the—a thing I always ask myself is, what are you offering white people in return 

to take that on? What’s the benefit that I get? How do you make the case to somebody that you 

should give up an advantage or a privilege? Or how do you make the case to somebody that you 

should take that one? What could potentially—what could possibly motivate people to do that? 

  

A: [41:55] I think that what should motivate people to want to give up any sort of attendant 

privileges that they have over other people based on accidents of birth should just be 

fundamental honesty. If we are ever going to live up to that idea that we are all equal in the sight 

of the law, and that we’re all born with those inalienable rights, then it’s going to take us 

realizing that the privileges that we might have over other people that exist are something that 

we’re going to have to give up if we ever expect to live up to those ideas. And I would like to see 

us live up to those ideas. 

  

Q: First of all, I want to say I really appreciate you being so open and honest in the conversation. 

I always believe—I hate the term blessed, but I feel like when people come in and actually are 

very—not everybody comes and sits in the chair and—there’s a lot of defensiveness around this 

conversation. But you’ve been very open and direct with us, which I really, really appreciate. Is 

there anything that you think is important to be said in the context of a conversation like this that 

we haven’t touched on? 

  

A: [43:11] I think in our conversation we’ve touched on all the important points. I really can’t 

think of anything to add. I hope that everything that I’ve said, though, will be of some benefit to 
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someone else. And I hope it didn’t sound like I was just trying to BS my way through this 

conversation. 

  

Q: You definitely didn’t BS your way through the conversation. And as an expert BS-

er  [unclear] you were very, very direct and honest. And shared some very personal stuff. I do 

appreciate that. So what we’re going to do now is just take some stills. So just—this is—you’re 

just going to look at me. We’re just going to roll the camera. 

  

A: [43:54] Okay. 

  

M1: Can I ask one quick question? 

  

Q: Oh, yes, Garrett. 

  

M1: Do you feel like you’re—you’ll answer to Whitney, too, even though I’m an invisible voice 

back here. Do you feel like your experience with being discriminated against for being gay 

growing up and probably whatever hate was thrown at you for that, has opened your mind to the 

experience of people of other races and the discrimination they go through? 

  

A: [44:20] I think it absolutely has. Yes, I feel like the sort of homophobic vitriol that I faced 

when I was a teenager and into my early twenties, and even occasionally—although not quite as 

much—still sometimes stumble across these days has made me a lot more empathetic towards 
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what minority communities would experience, particularly in smaller, not terribly diverse places 

like Cheyenne. 

  

Q: So I’m just going to—just look at me. And just relax your face. You smile or you—don’t feel 

like you have to smile. Smiling is hard. 

  

A: [45:14] Well, sometimes smiling is not the easiest thing for me. [Laughs] 

  

Q: So just relax your face if you could. Garrett is going to take a couple of stills.  

  

  

[END OF INTERVIEW] 

  

 

 


